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PREFACE. 



The Maitri or Maitr&yanfya Upanishad belongs to the Maitri- 
yaniya §&kli& of the Black Y^'ur Veda. It appears to have 
originallj formed a part of a lost Br&hma^a belonging to that 
S&kh&y just as the Brihad Aranyaka oomes at the end of the 
Satapatha Br&hma^a. The preceding karma kan^a, according to 
Uio Commentator, consisted of four parts which described the 
various ceremonial rites ; and the Upanishad was the fitting con- 
clusion by which the initiated devotee is led from ceremonial to 
spiritual worship. 

Its main subject is a dialogue said to have been held between 
King Brihadratha and the sage i^&k&y anya, who relates the divine 
science of Brahman as it had been delivered to him by the sage 
Maitri or Maitreya, the son of MitrL In the sequel of the dis- 
course he relates a dialogue held in olden time between the deities 
called the V&lakhilyas and the Pnyipati Kratu. This inserted 
dialogue would seem to have originally ended with the fourth 
chapter, but in the present recension it is continued to the 29th 
section of the sixth chapter* Maitri's own discourse ends in the 
30th section of tlie same chapter ; but the Upanishad itself con* 
tinues the subject in a very similar manner to the end of the 
seventli chapter. We learn from the Commentator that the sixth 
and seventh chapters were considered to be Kkila or supplemen- 
tary ; and he warns his reader not to expect the same strict con- 
nection between their various sections, which had been found in 
Uie earlier chapters. Even the earlier portion of the Upanishad 
must be assigned to a late period ; and the latter portion must be 
comparatively modem, as we may judge from the VaishQava 
quotations whicli are sometimes introduced (as e. g. vi. 13, 23.) 



Preface. v 

i\. 1. 2. 4. 5. 17); and Manu (iii. 76) in vi. 37. But the great 
majority of the quotations* remain unidentified. 

The Sanskrit text was all printed in India before I left that 
country; but the publication has been delayed since my return to 
England in onler that the concluding portion might be aooom-* 
panied by the English translation. The printed text was based 
on a collation of two MSS. containing tlie original and commen- 
tary .f These were (1.) A., an old and very correct MS. belong- 
ing to the library of the Asiatic Society of Bengal ; and (2.) B. 
a less correct and modern MS. procured by Professor Griffith 
from Benares. The two MSS. never differ except in errors of 
transcription, and must have come from a common source. I 
subsequently procured from Poonah, tlirongh Professor Haug, a 
copy of a MS. containing the five firat books without the Com- 
mentary (C), the variants of which I subjoin in a list of various 
readings which follows this prefacc.| Since my return to England 
I have also partially collateil the MS. of the text and commentary 
(M.) which once belonged to Sir W. Jones, and is now in tlie 
British Museum. It consists of two volumes (Nos. 14767, 14768), 
copied in the S&kayear 1715. Sankara's commentary on the 
Taittiriya Upanishad is bound up with it in the second volume ; 
hence, as K&matirtha's name is nowhere mentioned. Sir W. Jones 
in a note erroneously attributed the comm. on the present Upa- 
nishad to the same author. Unfortunately it is a very bad MS.^ 

* The tl. quoted in page 185 may l)e a corrupted version of ChiillkA Up. 1 ; 
ace Ind. Stud. ix. 11. 

t lUUnatirtha*8 commentary is full of interest, as he had a thorough ac- 
quaintance with the Upanishad literature, but he seems to be a modem 
writer. An author of the golden age of Hindu commentators would, for in- 
stance, hardly have used the form rdjyuMihemne (p. 5, 1. 6), as tihim is not in- 
cluded in the ppthw&flisnna, see Siddh. Kaumud(, i. 70^; Mthtnum docs however 
occur in the poetical SankAra-vgaya(i. 0), ascribed to Miidha^-^chirya. 

I I may here add that this MS. inserts at the commencement the following 
formula of benediction (cf. {^tap. Br4hm. i. 9. 1. 26, 37). Tachchhamyor ivri- 
nfmahe, g&tum yijn&ya g4tum yignapataye, daivf swastir asia nah, swaatir 
m&nushebbysh. Ordhwam jig^tu bheshigam, sain no astu divipade, km 
chatushpadc Om iantili Kinti|i sdntilj. 



Preface. vii 

this MS. entirely omits.) It is vety remarkable that Vidy&ranya 
in his Anubhdtiprakitfa adopts tlie same order; thus iv. 3 ends in 
A. 129, and A. 130, 131, 132 give the substance of vi. 34, while 
the remaining Aokas, 133 — 147, give v. 1,2. 

Anquetil du Perron gives a translation of this Upanishad in 
vol. i. pp. 294 — 374 {Oupnekhat Miiri) ; his version generally 
seems to follow tlie text as printed in this edition, but it some- 
times apparently incorporates passages from a commentary or 
additions by tlie Persian translator. 

The text of the tenth adhy&ya of Vidydrai^ya's Anubhutipra- 
k6&, which I have printed after the Upanishad, is edited from the 
two MSS. in the Sanskrit College Library of Calcutta. Vidy6- 
rapya nowhere recognises the sixth or seventh chapters except 
where he analyses the lines from vi. 34, as mentioned above. 

Cambridge, Nov. 25, 18G0. 
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Page i8, line 4, for ^WTfirPwiT read ^l^f^lW. 

Page 19, „ l,/(?r ^fnwrtfarf^fuw. 

Page 40, „ 5, for wnrmn fir read m^x^^^f^, 

Page 48, „ 4l,for^iW^S^l^read^wl^^n. 

Page 24, „ 5, add (WT^T* ^•^l H^c). 
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J4n<i*<<it«i«fi^rM*i«r^fn i 






*^ . %.X^^X XN ^ " '■<r^** y^ ^ . -^ ' X rf 



«ii%^?iT •nrai 



3nfee ft^«i ^«ii qr^?Ji I 









^wHtI^ ^?fTfi| ^frft TI^Tfq T qT»i^^^^- 



«ii!i H'srriiBmirfirTWiit slit OTBig;if srviTut 



^ ^0 » • 

■■ ■■ ■ ' !■■■>■■ »l^ 

iiT'iTW^T «i|t ^«n* «wf ^ T?r<i^, *«ii|r ^ fq^l^r 

«'ti5llf?iw'i'«q^ ftf^f^wf TITO qs^iflT iqwiii Tiwii»iw- 

■ 3 



?i!5-%i nj Tsirei^ifo^T ^gt^tmitr a5ia- 
TijBiitisraiiTipa^iq'irat ^ "e?ir«r • fjianiH" 
tfa I f^W Ti^qJifgifttfa ftTi^ afw" ftti^ 



^ft^raffm I 







Tl'i '!'»(% f%cl« TTir: 'f^J^TTf t ^^^^T^ ^I'WT- 



<tni««T^fHnit I 



^_,^^ — «— ^ — ~ _ ■ ■ ■ — - 

^Tm\ TTT^ ^«n? %'^» f^J^m^^ TW TTOT 

f^Tn ^^, ^•.«^ ^:w» '(^ Hj-^^, ^ihi^nf^^. i 

«HT ^ ^^fWlft, *^i(^T«Tf^ TUfH^T T ^VI*. «J^5^- 

mnw. ^^nnnr^n". I Tim tt^i ^^tt^wi "f«T^ 



^tftrarofVwt I 






t • 



Tl^f^^if^ ^TTT^T ^f^ f^T^T^t f^t: ^T7f TT^T 
^«I%T^t^^ Willi -ntlxnT T^ITTWT'^^: I m'Tf 



f?T||t lIMdH ^«IW H^<!l«l "JT^ ^lfl<W^I 



filfTI ^rai'it^^'B'^^ 'Tir:, 11^ WT^W »!^'j^- 

m^ wm^f^n ^ni^i fw^fT^it »?'f i^^nnt- 
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fljsiiNTiWiaflirT, ^m«i 5^'^aflififa ^I'^S. 






^«?lf *1?T^ T^^^ lf«T?t ^ft:^WT^T?r^«"^fV- 



ftfJ^nf^wn'TW f^fiSi^wwnr ^rff«iuwT>i?i *'^i 
urn t^t'Ti'.w^TfT'w TimF»iTf^?$7ii^: I ^S f T'lni^ 

*^q?I^IHI^^^TT1^%iqr?|fl| ilTq^l ?T^Tfq ^Ifqif- 

ftq^tifH^n*^^^ ■fl'j'rf'i ^qqiT'jOi ftq^3 ^?i- 

sq»wqT^^qT«!T|T7!?n^q'r?|7ftwr^: I "^ % w^x- 

^^: •i^Tf'ir ^qif^ fqf^ar vtTT ^rmifir fwif^q^ 






>* V* ^* ^ 
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Tl^^^ir ^iWT ^»r«i^ nflt ^?i'rq^?i«if^^ TifflBif^H 









T^^^^ f^MTTTTWT: WMTfil^TS"^ Tt*^««^^- ^^' 



ftfimmffHT I n 



s^^l 



^ nfTrerf^m n^r^f^ ^sui^f?! i % %t^ 






upr wmji Tffi^rkyf fd^nHi ^r^?[ i ^ 



1?^ ^IWfr^ ?RT«f»I^ f?r^»!TTT ^gf?IF^T1T T.fh I 
^fnf ^ftVT*. ^«€T: hit T^T ^l^f<l TTT^Tf f Tift- 

^Ji, ?i^T WiTi^ff ^^^i'»'*ifT fir^TfTTiT^r I fv, 

Tim^ iifii^TViT^ iiw^miiTqT^f^^ %nT?fTwqT^- 
^\f^ f^i^w f^wTfi? H^-^T^ain'q^ni^: i ^^ ht- 

7WT5fllf^T^:fWTf^W»IT^tT f^W^?!: qfT^f*! 'JT- 

^^ Hf^B: f«li^ ^TTin*>^^ Tlf^^^IT^ft^^BW 
^H ?|Trt^Tflil^1 fi|it^?iT JTI^TVil'^ftllT-llf^HT^n 



TW^; I * ft mxruSr ft«i>ii; fsw^ir; Vwm- 
I'S f^r?BT: I uStit Bgw faiii'^ ^aWa "imi'i = 






^T^qil^ ^^mfh ^^T^^ ^T^ ^i^m TfH ^%T- 

»iT»i: 'ift^T^r ^Tif^ n»?'?i'i nrrqfTT ^^pi^nm- 






H^^'Tti? Ti^i-^i'WTT $m: ^^^ ?i^T^Tfq ^[ftf 



^^ ^ M^MIiHH mn^ MltflT ^^niT I 



iT qv«WT# f?i«i«^ 'Wit, i^fTi ^i%f^ irnrPT- 
TiPiT f^«ni tw^*. I f^iq«i^^TTiT^:»irT%'?Tf^ 



<tf«T«inirfTnT i ^i 
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Tifii^ ^m ^zrf^ f«r«m^ n^na ^fri, ti'wti^^ ?it- 






qSW^TlRT ^^Jfm ^JWm^T ^^^ VfT^l I tf^IW^*. 









a 



Hii IT? n'^ 'a HI t^ nfia ^iisiiwi:' taiif^ ^ai: 
nfsa nan;, ttrfq "jT^eiif a^ni 'asiiqfagt n*ijisfii- 



^friTirfviT I 8^ 



^ <> j^, 






fl^nW'JT ^^T «mf?riW^ f^^THIT ^tqifwi^T ftf^^ 

HIT • ^^Tfh" Tf?n ^^»i^5^ H;?!rnRTi^9^T- 
iflwTT: J^^ '^TWT ^^tt j^ n^q-tif^fr^ »Pr- 

'*^SfM • ^fWifil" f:f?f I ^T 1I7»: «RTTWTH 



Q 2 






'it^T ^, i;^M»i t^WT"m ^^i^<ii n^ ^^fh ti^iT- 
mf^sHI: I Jii ^^«r «?i^ ^^^: i;«iTi3«rir^^«T- 



Bisi3?i Jim y>m >caiBiii^'.wiif«ij:Sr aiisr iw- 



^fjwnrfTUT I 8« 



•s «> 



- - ■ — ---1 ■- - ■ .-^ — . .. I ^ . . . 

irfr^ instil? ^i^'wlfii i^: i t^t^ ^CT nmy? ! H iT- 



^ mrra^j i] <tPwwrPrm i %t 



^_^ ^_. ^^ N •!. 






^9TiTf, A^ w, -Rf^^^^i^i f5rTi^^5fwr,»^T 
fty^mf^mmi ^ «KT^ T^afHUT^: H 8 I 

"^Twpf >plwai"^ jTi^TTt^ 'ft'mw I 



n 






«ni«j| ^iif«i7iT I ^if^HTf^fH*. ^Tin ^rgfii^^ fai- 

n^ni»iT^Tf%7ifi^T qf. qWiiT^qi'iaT^THI^ i ^>^w; 

if Nf 



n 2 



umi «^ft iTi^ t^ ij^tsiJjs t^.'^rsiflisfq «fiii!i 



'TFT ^^a<l*^* ^I^^ ^W«H4*4« ^T- 



-^i HT. iniTqf?!: Ti^^t Ithh^piSt^ w»iwi: 






WlfH^TfilBT ^ra^T ^^ TfTT^TTP ^4^Kfq wf^TIH- 

fMv,^ ^TmJ^\^^^^\^ ^\^T?m^m^^ ^"SITB^f^wr- 






f^^:, ^^^TTT filflT^T UTWfl^f^W^TTIT ^fV'Hi; 

I 



I HURT*! l] ^f^WBfir^T I «.t 

«*<5r^r^^<^# W^ TI^^fT Vil^ ^m W^fPl ^'^ 



TTOTJimni- iTfvi^T nTf^»!w ^TTimi^f ^ i»r$nft- 

Pill, iwilj^fii »i^T f^'sf^irnf, 7iiiiPir«rtr *it- 
•TT^nirT ^1 f[M ^f "WIR f^ f^f^H T?T'5JI I ^rTiTTiiii- 

la 



8 IWW*' I] <tnj*I^ff «T I i\ 



fj\ ^U\A*i^^[ ^ vimv^m^^WfiJ # 3f^% 









TH^itsfli trim's T'i mftiSi Tfia ^ mfva Tfii it- 






^T)^ 'J?f?I^T?[ffI T|f?I^I^^ nfP!^r^*f liTTf?! ^4 

"^ n^ TjfTfW^q^'iTHt^^^ "WT^r?! ^mTTi ^^s^rr- 



?»^TT>«in TW^: I "w miT • f^vrr^ ^" tO» i hut 

?»^T^ ^WPflf *^lI^Sf% M ^?1Tf^ TI^T^ ?t5^' 

fTi'f ITTHT'1'5 wftiFm M^il^^: I ^n^ ^T^ ^Hlft- 

^v^ ^ %T^^ ^T ^f^fh: T?ij^Tf^f«r»i WT wariHTi- 






^T'lTci, w^fnt«f ^f?!fVf?» nwif^Trei^rfTTT 

WTMTf^»l7f HVTl' simT^ ?tTq^ laTf^f?! I 7m ?!fl: qT 



fl^^T^ ^TV^ft ^If^?! I '"C ?:^ '»''T ^'f'l- 



^i^: I ^>*»T7i? ^ifv>g:fi ^jfv^i ^r ^^ti f%f^^OB 

I. 2 



^ unlaws I ] ^Hl'WT^rTffT I -©« 



"mi'ff^fli: n^^iw^fiai ^TWWT^g ^wTfr^^: i 
H^f^^nT ii5^w"33[wr f^^T^I* ym T??!rnr5i^^f 

WTW^ITT '9'TSIfTIJfiTTT ftVT^ H^^tl ^'fTT^ '^^T9- 
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Tf^^Tin ii^T5^T>q^ Tf^'iT^^g ^fPHr irft^^- 

vniJ HT1F1WT «lf%TT?ll»I TITf^HI^ lf?ITW1it'm 



q^q; q^qTEfiTTTr3rrg?"^?ir5fiT5TH^il'T ^ajq^qT^TT 



[\\ II 



n^m f^qW^T, T^l%«l«T«r qiBfflai^: l T^Tift^l- 
AJ I'^T^t^l^Hf TW^: II \ II 

f^fl: f'sn Tm^*. I ^TiemfufTm?! ^r^ IrT: «4- 



4 wtrnwt* i] ^ft^wftnft i 






^ Tf^WPl r\^3rSi fll"^ ?!53$Tf?|^5tTfhi 






«itiT^in^BT^r ^liff^* Hftif^^T f^^Tn: ^fr^?! 
^fiiidfi^^^'jr nwT^T^?$T!f», ^T^ffif»i»^^^: ^fr- 

i^fii" ?:f?i I ^^«!f: ^t^ittit^t € ^T^ i n^ ^$ 

* 7i TWJ7I ^T^, ^<i-^ ^^ ^if^TIT^TH ^51^, ^vih 
HftqftH ^ ^TT^ I ^^T»l%li<3 V^ Tl^ll?!! '^T^T- 

m2 



'Sir*ic4iS^?Tr: iwam ^Hr\j ^fw vr^^^cot 



lulifiiia Tfl^fiif?! T?q«T^T^: I ^^t ^ ^HT^ft^T %n5r- 
m^^ ^"sfn ij?j?;t TfH i f^^i^ '^ii^t^: ^m^jM 

T??lt ^^^ ^T^ ^^ ^^T'^ H^fn ft^tffl I ^TT- 






»Ti?!t ^^frfnm flT^T ^^^ w^^ tOi w^t f^^^r: 

NJ 
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f^fii I nit aiT-^mifm^i n^^m aiii^ai nS^tqr- 






fjllf ^ ^^^ ^"^ifq H^^T T f^^r^?!: I 7!fl^W*T^ 






Tilw^fh ^^T^^ ^TT?ftf?i T ^^n Tm>5: I ^r^T 



mSi m ^iifnfa ^fasiiTin •sinniq: ^ag urm^q 

Jisir, qia^qifyJur^Bt, "aqisiqiftiiTSSiii^fiicii.^^r- 
qify*; *nt, 9ifir^<iiqifwir q^r, ^iSiqifv^r rq- 



ftmfTT T^^ ^^ W?5^r?T ^HT<in STTSftTtf?! 



i^^^np^ii'T^mTfv?!?!: iiijT*l^ rm^ ii<fti- 



aw >iaiii?JI9i>in a!? «»i ^ qisiT Tciiir?=iis{?ifliin- 
fl'anqqKuffi 'a/?i' i ri'UKiifl'tqf^iisiijiit =iih- 






qTfM^:, ifT^T T'l'.qvnrw^Tqrfvqj: i wtw ft"^- 

«IR^?IT?l^, 7!^^ ^f?i: 'Tiq ^T ^^^^ V im ?iqf5f 



o2 



fsiTiftaOT ■ai^^s^i;. nTi'a'jiisr siqi^fufj ii^q- 
^; I ^^ '^?i=sftiii=r»3r«rr'5fii^r; «arr«3iitiia!i'. 



■^ ^ft^ 1 TTR^ l^il^^il JitllldX^ ^^ I 









^ri«i^ ill's* I qi^ qtrnTiPTr qf?I7iT ^^ ^^T^, ^?|- 

^^5q^ ?i?i ^-^ mm^T"! 1^ yif^m^: I ^1 



BT^TSftr: ^Wm ^il^^t wf^J I "^l^i 



■^TSf% ^"^ITifl! ^^T»TTT f^^TT'r^inT<t^T^«!^«I^: I 

j\w ^^x ^i^n «^^q ^TW'rr f^^mwiTfi qTqr^f% 
^q\fh f^^T^n^* THi f!^^ ^4t: H3it: ^"wft^ir i:?ir^: i 



vtui<fl fua^m^asi f<aai n^ni ^ai; 0^1; « n^ 



imr^ ^^Ftim w^m^ ^j wm.* i ^wRT7t 
f^fipff vj^ irrwr ^p^s'ttjwj i ^«nf wrr 

i*|3i|*4^%M WTW ^3!n^* 'm^TTT I ?WRT- 

fkn^^ "7\^T^ H.T\vmT o ^?It n^nr:" tf?i i "^ 

^mm WHT^ HJflWT HTWW: iRT^^JTIflTTn- 

WIth:, wrsftr ^n«r Tw^: i ^'wronrr'^^wirTT^T^r- 
nFKTi}^^ MJ^ ^mi v%,w. Ti^T^JW.w. ^^w^J: I 
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Sqif^Sq^qunt f^q^r^i Visits uiwi^^t'R TJm*- 






V^JK ^ HViritqiT^^ HflTW^Ti^^ TI^THr^^rai^T- 
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TH Ol^T^ 1^?ftf?l f^3IT^ fiWT^?l V ft^T^ I 



< vm^Mi i] 'OPntt^fviT I t^\e. 
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wf^^jT^rF[ ^nj{?t^i^?mfM* 'iJVi^iflwiii- 
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wmt xr^fH ^ijriTffi B^#f H^cuf'i i 



*TWW ^If^ I 7»%T^T«?tT^ TIlR^TiqW^ ^^I^TTf^Hi I 

^mj^i w^j^t: ^^*tt^ ti^tw ii^j^tt I uftif : 

H^^T ii^wm^i^^ l^lfB^Tiq T??n^fii?!|^: I ^IWT 

^ T?Tfnr«lt '^Jl} Html' Tf?I ^m^^?!^ I TC^ UTT 'l^t- 
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^vfff, ^Tf^ewi Hi^WT^ TW^m^: I wl^nqif^T 

^^i W^ ^^: I ^TflT ^f^^'. i^HT ^^»irT '«fsi»?^ 

^4 TtW nilWWT^TT'.. *: ^Ti^r^'T %X'% Ti^^ HTf?! 

Ti^iiT*^, f^w^ir: ^fT5?^'. ^'o ^f^f^f?» ^T ^^^•„ 






iTi:^^«if ■'i^ni'^^^T'57^ rjB"^»r r»i^H'(it«^%^*)Tf'ii 



i itmzm ij ftfi^^frnt i <^^<. 



n^MTsiTT ^^T^ ^^ ^raror ^if^ ^ ^ 



"H#T It'll Tf?! 1(^W^TT^T(H??ITf^7l|TtT ^ ^TITT^ 

'^^Tmr^f^^HT ?im^Ti^^'8^ fq^^nn^iTvi^ 
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f5^¥iaiT ?i7i^^»r»nt ff'.^i'ir'^ ffOiviT'iiTf^ 
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laMisn TOT'S; 1 ist ^i^uTiilr fii^mq^;, nit 
^ aw f'^fti^ (mf fsiTT^^i f=iNq<i «»i?iS ntfii 



4 ^nrrais I] ^Pi^rafT^rT i ?,^^ 






^IT'^fHW^ ^I1»lT'ilITfq WTirifiim^ #q^ 9<1I7|1T- 
»TT«IT^^lPt«flf^^: ^^'W^HT^* f«llf»l^f?I TT^T^TI- 



fli'ii;qf?Jif!i"^»iisi'9n!;^ . igi^^ln »aN"ffai 



wwn \mi laiT i 



^f T^T^^i^Ti $^^rW^T$T ^wr^T f^^^7^ «i^r^ 
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lIWIinT iri^H^^lll "Rq^T^qf^ 'WlUT^ ^1?It 



•unci's i^fn, =i%i i^lit ^nr.-, ftiftirt ^nfmtq:, 
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qmHSTl^T^W ^tufSrf^l ■ir^TqTf%r!^^T ifH HT- 
^W3 VH »ftf >«^fTW ^f^f ^f% f^^^T^n^TT- 



«imaaai«"S!ia i^fa flit «?S\aa ^i'? Tfa »?- 
g?! I ii!»i'.iiiilN s^isflT IT a'S qT nufii vmf «^q« 
«'S3 ^ flJiJi aftTSii^li^iiiwi^j "^ WIS* VI- 






^: I ^»!. ^«, ^^TTT^g^i^^lfT ^T57^^, firm tin 






Tf^iniui^^«itift!Uii ijni ^isHM^fa «isfii un- 
gual iBji^iitiJlit «3ii1ra^ ^if I fti, Tii ^^nin- 

fl^ii ^Tsfq «i«5 gr fg^liflisr n^S fli^ufsa V 



^sn^T'^^^^ 'TOT 'n^'^nf^^j ^^nff'WfJ 



^^ ^Tfr^T ^i'Wft'r ^■^^»«'? ^TW«^^Tq|[lfiT^^ 



^mn: I Tja^iR «ifa lit v^^ v\^ fa»mr#rs<!i- 



r^»fT I ?!^Tr4n^T ?!T^ wi w^^, Jivm ^\T^ ^% 

K^^ ^^i' ^in^ ^'s^^* ^^^^ ^^\w%^ nwwfr- 
fvnivT ^TTin^ f^H^ t^ft^^^^if^^^TftwtiTTirT- 
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ftiisurs' xfn I n« n5i« Tjiiti nft^ iftT ^a, 






fn\ ^%i Hinf^^ »i^i: ^Tf^: -nmt ii^«if% f^- 
TiiRTw T'l ^'qfifh ^I'TH^ ^fn^ii m^m Twn3: i 
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^ vm7%i i] iflfa^T^f^ifT I ^^1* 









'it\ 3sr fif^fi ^'«iii IT'S ^in=r «rraS <iqi=i *i(ii- 



II «siTflpS<ii q=i>ffn>lii5i' SI ^f^ 'if f^ ^satwea 
^r^fi^^'Tf'i ma n^ffi' Tfa Hi^a^T'TTii I ^airq 
^^iisis-Smiasiiat s-gim •I'Slw. nTwisfit wbh 
mq^sim ^■^111 Tnq^: i «IT?IT fnHisi ftfi- 
'131 fl>>5imt Tmf<i;, ■^■9i?i^Tr=n rfii wi i «■« 






^•^ ^^t^T^ sF^'ft'Sfr: ^T^^qj^T: gffqri^T: ^itt ^5r'» 
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'H nSl <I=B1*[ 51 f^5^ *12I; qnspt !lf^^ ^'^TJjli' 



N ^«» II 



^i?nsi?i^i^g:, fgTuw^rqTf^ff: ^'r^i^^TTW^iqi- 

N V* ^ >J 

r\^^T^\ ^ f*rf5i^>i^T5f%iHT?!T ^ ^ TWT^: I T^ ^^- 

^fr^iq^: I ^^T^ Tfil f^^^T ^^fPH, »i^Tf ^T f^ 



— a%ssii5if filfnsssrii "Sa^^niTt^ qTBtia tait- 









715r: fq> ^1^ TC^ ^>«l Tf?! H^r^: l ^'rlTW^ 

nf^T • UTIT ?ir^^^" cfn I Ji^iTW^Tif^^ qT- 
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Ti^T •aiiT^r?!'^ ^T^ro<!r: ^i^Tt^T wu^T^ wnqiw 
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^^Timrr t^^t: ^^nir^^i: i ri-^ ^^^'. firT: ^^r 



3 SB'S 1 lur §iW5i5n*Tsini'?g'ft3rsr5: ssiiqS- 



'^T^ ^T^fTT'5 ^lOT^'W:' (HT«^«^« 8l^I« ^1^0-0) 



f^»iir T^ 'f'^ffi TT^T T^xmT «it^^^: ^'^isfi 
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9^'?rTWiT'»*., t ^^T ^ifn n^x n^^ f^f mf^i5^M 
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wi^sfTOn?!«8rJ II i?8 II 

I^Sll^ ?fMtfe% ^l*^?t ^I1i*4h} ^W- 
^n'n^ ^f% 1^ ■*ll*l*iS*rir<8!W ^T'WB^ 






SB* 
PS* 






< inmr*' i] <tPi^reff nr i ^'c^ 







^ ytf^ f»T4^*f '^f^^ ^4»iT^^TT ^f^ Tl^r^T- 



^aii^iii'i I ^'3mmiq«qqi«ii« qi^fq laTTaja- 
dS, f* imsfTfii a?'i%miq Tfa i "S'qir^iswiiiq- 






^T7f I ^^w %ijk: ^i^T^fViffi I ^|t f^n: ^j^ Jtm 

f?!H<ft^ ftm^fll 'IV '^TTT'TT ^T^: ^zv> ^^T. 
^5IT<II^»l^«flW^^ i n^T ^ ^f?!: 't^T ^^ 

^TqTf^?irii«i^: I vm^jufiifit WT'^; i tiiw Urn- 
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ftf^TC, ^^'w fq^i^ Tf^TWfit ^^''^w^: I ^^- 
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It 1^^ n 

afl^ zmv. I H^T ^ ^^: '^i ^q'^T q^aii wwm n^nf 
fM^'^'^i •^Tiif^r^riT^t 'z^mmmfq ipfi^^Tfic- 



^m amStsiti'i ^inwTtiosisr «nifin5«; i nnxn 



i mil 3 ti^^^H ^rfrisif ^fti^iT ^Tl^fR- 



^W^"^ ""^fllT^, ?I^T^q^T^m ^iRTTTf^r^T 

^^atm^: II ^ ^ II 



T^T'ff ?r^^ Tr^qai TWnH^'TT^ii^T^wrft^W 
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H'^T^ n^^ i?f^i?i Tin: ^T^T 15^ H^ ItftWJftf?! 

^T^f»i7Ji^: I ^ ^^ qffT ^?s^r^ H^^TW fif^f^- 
iqwqq^rnfTi nig, Tim fKniiTqiqT^^q^mTi 1 -Riq? 

IT"! q^r?l *'Tr^»»^ • f^^TS^?!*." I Tiiiuftj: I 
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s^qn*™ T5tf«ai^^i=Ti;*T'i!J3f5iiITawi^r«ai- 
^nsf^^^iw*! ^^iisiiif^^si, utijf^iraiiiiai^ nff 
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«M^»<^MM>«M»«»»M»«»^^^^»»^^^>*<^ ^^ W ^^W«^ 



Wii ft?*:iii ^niftiii wimiat^f gsl^msi; i 



' ^^iriliBflHii^* «4^ fwfgw, «mfl 5 «Nir wNir 



^s^ ^fljW?I ^Tl^ W^f^rf ^vf^ f!^«lfVfI ^- 






i«f^ «i^TW^ ftij^nfir II ^ II 



w<Hi^^r«w «m(wi ^^^^ ^«i(^ i^Hr4«!^*?rr 

iji: ^ ^^pfTJ igr^J ^5T^J 1^1 

^^- !■ ■ ™ ■ ^^^-^^ ■ ■»■■■■ ■■■! -— ^ —^.^^ ■ ■ I ■ —^^^— ^.^B^M^— ^ 
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^k -^fai^w 'iiT?Tf%fiiT^«ni»rf»i^iWlH^?i ^'^irTTr- 
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^^ro "K^ WIRF 5^^:, ^TSTWHTf^CTq ITT^: ^ ^T- 
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^qf^wf^ I ^^T H»rt f^ut v^^'^^T^f^'^rfif^- 
^Tiii^tiT f^tixt^^T ft^T ?i^n: ^nh f^nrfiwt ^- 



v^^rvKi i] «OPwrtirfwT i ^^t 
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??^ m^jfTR ^?f^T n\ ^^^Tifq ^Ji\ ?[^t: ^tmt fk^nj 

HT^t, ^ftut nff qfr?!t ^U^pTFTW^Wt ^, '^^yi^ 
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^5M^^ ift^EWn ^^5qT n e II 
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iwrawi i] ^ni*wrifli I ^\^ 



^w^pi ws¥^ 'nnc! 



?t^w^^TfHfw?nnn-^nf^ ww ^fl*n 









ftf^ fr^ro^m: ^'iTJRimfi!: fq^T^ii^ irtir nn- 







^IUfT I ^n^ ^^^TT'Wt 'fWT ^ % TTH mi«i ^f%- 
^i^T 5^^^ ^T TCT^fll^S: llflf»!^ IWT^Vt ^r^w* 
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• 3 WTHt^ni. I tVk ^jfNtl' «W3: I 






lIT^Tiqi?|II«ll1l7||i|T ^Pr^t %THfV|5^f7| II ^1 

Twfti^ar wmf ^^f^^m -^ fun: i 
TTTit ilT»n?^prnrT»n7irirnf ^^.w^i 
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^^iri^W TIT^TWWT'mW ^fr^fVqJIT II «^ II 
%T^|lITi|T^ ^Ti^nWT ^ ^qW fwf?I II »^ II 
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qrr^^ H^^'BTf^^Tltl f^fi II 8« II 
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^^qli^sn^^T ^T^T''^^^ II <-« II 
^^miji«ffHi|ia lifl^RT f^MT^fi II c<^ II 
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uraiiai; 5?iraiiT TIT st^i^ vlflS n \a«: ii 
%xm qTfliaiTS'^ ^^tmi nivsiifst ^ i 
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Ti^i^aii?! «>i9isr B^rsriWH^i^ ^ i 



TRANSLATION. 



THE MAITRI UPANISIIAD. 



uAmatIutha's introduction. 



"This ib verily tlio Brahman sacrifice." Tbiis commences the 
U])aiii8liacl of the Maitriiyanas. The following is ite connection 
with the fonner (or ceremonial) i)ortion of the Votla, Although 
in that previous portion, consisting of four books, a number of 
ceremonies, beginning with the Agnihotra, have been enjoined, 
and described as producing their higher or lower fruit, still these 
do not result in the highest end of man, for they all have an end 
which is to bo produced, and whatever can be produced is 
transient — according to the law, "whatever is capable of being 
made is transient" Thus there is a sacred text (Sruti), '' As in 
this life the enjoyment obtained by works passes away, so 
hereafter the enjoyment obtained by merit passes away,** (Qdi&n- 
dog}'a Upan. v-iii. i. 6.); and again, " Whatever great meritorioiui 
work he hero performs, who knows not thus, it all at the last 
passes away** (Brihad Aranyaka Upan. i. 4. 15.); and again, 
** Whosoever, O Gargf, not knowing this indestructible being, 
oflcrs oblations in tliis world, performs sacrifices, and practises 
austerities for many thousands of years, it all comes to an end.** 
(Brihad Aranyaka Upan. iii. 8. 10.) Now tlie Veda intends to 
shew to the man who desires an end which is in its own nature 
eternal and admits of no augmentation, the means for the accom- 
plishment of his object But, seeing that in the case of one 
whose internal organ is filled with tlie impressions of countless 
objects which have been experienced in the endless succession of 

past births, and who by his subjection to these impressions is led 
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ohjcci-innitcr, tlie purpose, and tbc proper subject of tliis latter 
lK)rtioii which we are about to explain. Since, then, Uie object of 
this treatise, the knowledge of the soul, cannot be attained by the 
evidence of the other Vedas, and it is self-evident that it is to be 
ncconiplislied by the treatise now about to be explained, we will 
now proceed, to tlie best of our ability, to explain its meaning 
word by word. In the former portion the various ceremonial 
works, as laying tlio sacred fire, Ac, have been described, and 
this is common to all the Soma sacrifices besides the Agnishtoma;^ 
therefore all the ceremonial works are considered as included in 
this ; and so the Sruti proceeds to shew that all ceremonial 
works, ina<«nmch as they contribute to produce the knowledge 
of the Supreme Soul, are themselves indirect causes of the highest 
end of man. 

* 'J*hc agnichayanoy or ceremonj of tmngltig the flrepltee for a Mierillec^ 
iff ail essential preliminary for all UhtU and darvikamoM ; bat at it fit also, 
under certain circuiniitances, an integral part of the tfajnakratuB or sonia- 
ofTcnngK, i.|c. the agnUhf&may ukihoy ihodaiin^ and aiirdtra^ it may be called 
the representative of all sacrificial rites. 



Kaniia Kiiida tretta ciftlio Ajpiichayana. All tlic worka tivrurc cnjiiincd arc 

now III be iH;if<>ritii;il without any thiniglit of rt;ci>iii[H:tinv, the Mcrificcr 
fjiviii); llu'iti ovL-r tu the Supreme Itcliig. Cf. Ithnff. (ii'ti, v. 10, 

t I.e. Ii't bill) mcililatc i>u the individual itoul an iduilicAl with the 

§ " 1 liat whitli lircatbeH by llic breath ia iby soul, which U nithiii every 
bciiif;." Jlrihad Aranyaku U|>. iii. 4, 

II There arc Mvcral kin|;9 of this name jii lliiitlu tradition. Sec ludUche 

Stud, i, \>.-275. 
\ Aiiuthtr rwJirij; is, " a IhouwuJ j\ar3." 
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8])lciic1our, die kiiower of tho soul, the adorable son of l^lik&yatuu 
He said to the king, ** llise, rise, choose a boon." He made 
his obeisance, and answered, ** Oh adorable one, I know not the 
soul ; we have heard that thou knowcst its nature, teach it unto 
us.** ** Of olden time was tliis thing which tliou askest accom- 
plished, but now it is hard to bo attained ; oh son of Ikshw&ku, 
choose otiier desires ;" thus spake the son of S&kfiyana. Touch- 
ing the sago^s feet with his head, the king tlieii recited this 
song.* (2) 

** Oh adorable one, in this stinking unsubstantial body, a mere 
mass of bones, skin, sinews, marrow, flesh, semen, blood, mucus, 
tears, rheum, ordure, urine, bile, and pheigm, what have I to do 
with Uic enjoyments of desires ? In this bcxly assailed by desire, 
wrath, greed, delusion, fear, sorrow, jealousy, se[>aration from 
the loved, union with tlie unloved, hunger, tliirsty old age, deatli, 
tlisease, emaciation, and tho rest, what have I to do with tho 
enjoyments of desiixjs? (3) 

'^ And all this (body) we see to bo perishing, just as 
these gad-flies, gnats, Ac, or the grass and trees, for they all 
alike arc produced and destroyetl.f But why talk of these? 
There arc others higher^ — mighty archers, emperors in ancient' 
time, Sudyumna, Bhiiridjrumna, Indradyumna, Kuvalayiiwa^ 
Yauvanaiwa, Vadlu-yaiwa, A^wapati, Saiabindu, Hariichandra, 
Ambarisha, Nanaktu, Sary&ti, Yayati, Anara^ya, Ukshasena| 

* G4th4 18 properly t verse used in a religious ceremonj, but not taken 
frnm the Vcdas ; it is alsoSetnploycd in Riiddbist litemture as the name of 
thcwc poetical legends in barbirous Sanskrit, wbicb alternate with the prose 
account in tbe Vaipulyaautraa. Here, however, it seems only used to mean 
rbetorical prose. 

t Tbe Commentator draws tbis out into a rcgnlar syllogism. I may add bere 
tbai tbe word vitnata in p. 0, 1. 1 1. is a tccbnical name for tbe minor term in 
an a'gnmcnt,— unlcns tbere be a dispute as to tbe eonncction of tbe minor 
witb tbe major, wby bare recourse to any middle term to prove it? Instead 
of vinaia we bare tfivddnpada in tbe Sarva Darl. Sangraba, p. 123, L 7. 
(*r. iHd. p. R2. 1. 1. 8o vivdifiUpada in tbe R&nkbya Trav. Db. p. 2S, 1. 18. 
I Dr. Wcl)cr (Ind. Stud. i. p. 277.) quotes Mah4bh. JuL OOG— 1042, to 
illiistntc this lint. 
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That which; without ceasing the hrcatliing/ mounts up to 
the subtil body (in sleep) and wandering in various directions and 
yet wandering notyf dispels the darkness of illusion, — tliat is tho 
soul. Thus said tlio adorable Maitri/' 

ThiLs tho sage spake to the king. '' And again that which 
perfectly calm (in sound sleep), having risen above both these 
bodieSyl attains to the supreme Light and appears in its own 
projK3r nature — that is the soul ;" thus spake the sago, — *^ This 
is the immortal and tlie unfearing, this is Brahman.*' (2) 

" Of a truth, oh king, this is the knowledge of Brahman, and the 
knowlc<1gc of all the Upanishads, as taught to us by the adorable 
Maitri;§ I will tell it unto thee. There were certain saints, 
known in tho Sruti by the name Vdlakhilyas,!] pure from all 
sill, sm*pas8ing in might, and with all their passions under sub- 
jection. Once on a time they thus spake to tlie Pn\j6pati Kratu. 



PrishadaJwa, which he interprets •• *' he that hts great horses,** a name of 
the wiud nearly equivalent to Brihadratha ; or Jagatprina *'the sool of the 
world/* (Du Perron has **inagnitudo tua Celebris cst.*^ Ppshadalwa however 
pmpcrly means, **he who has for his horses doer flecked with white spots'* 
(Hnyana, ad Iligv. i. S7. 4.) Bphadratha is called Manit, irifra^ vi. 90. 

* In sleep the senses are absorbed in the soul, but the vital airs remain 
awake, sec Prasna Upan. iv. 2, 3. Another interpretation reads dvishtam- 
bhancna for oTisht — , '* that which, hindering the vital air from departing 
out of the body, (i.e. keeping the body alive,) mounts upward (from the 
heart and pervades the body), and, though itself unclianged, assuming the 
fiirm of various objects (sound, Ac, as the hearer, ke.) makes objects mani- 
fest—that is the Soul.** 

t Mxpcnencing the changes of the mind as affected by various impresskmSi 
and yet being in reality unmoved. 

I By the absorption of both bodies, the gross and the subtil, the impurity 
contracted from contact therewith is destroyed. 

§ Maitri, the first proclaimer of this &'ikhd, eiat-idkhd-pravakid. Tht 
Aiiubhuti-prak&ia calls him Maitra. 

II For the VMakhilyas see Prof ^Iiiller*s Rig Veda transl. pref. p. zzziv. 
The Vishnu PurAna, L 10, makes them the sons of Kratu by his wife 
Bannati, and describes them as " the 60,000 pigmy sages, no bigger than 
a joint of the thumb, chaste, pious, resplendent as the rays of the sun.** 
'I'hc R4m£yana (iv. 40.) places them on tiie Saumanasa peak of the Udaya- 
IKin'ata. 
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true Praj&patiy Uio Universal One. By him, tlie intolligent, is 
this body made to appear iiiiclligeiit| he is tlie mover thereof.*' 
They said, ** Oh adorable, how by such an one, abiding aloof, is 
this body made to api)ear intelligent, and how is he the mover 
tlicreof ?•* lie answered them. (5) 

*^ PrajApati^ verily before creation existed, the one ; he joyed 
not ; ho meditated on himself and created many creatures.f He 
looked on them — they were as stones, mindless, lifeless, stark as 
stocks. Still he joyed not ; he reflected, ' I will enter within fo 
animate them.' He made himself as air, and entered within. 
But as one ho could not ; therefore he divided himself fivefold, 
and hence is ho named by five names, Pr&i^ Apana, Sam&na, 
Udana, and Vy&na. That air which goes upwanls is Pr&^a ; 
that which goes downwards is Ap&na ; that by whicli these two 
former are served is Vy/ina (or the circulating air); tluit which 
carries off to the lower bowel the grosser parts of the food, and 
conveys the finer to each several limb, is named tlie Sam&na (or 
equalising air). The Vy&na comes after the others, and the rise 
of the Ud&na is inteq)08ed before it.| That which belches 
forth or keeps downwards§ the food eaten or drunken, this 
is the Udana. Now the Up&ntfu depends on the Antary&ma 
and the Antary&ma on the Up&ntfu;| between these two the 

^ PnyAjiaU is here Ilinmjtgsrbha, produced at the beginning from the 
Supreme Being (the Sach-chid-ibianda), when become multicolor (or*' tduite- 
rate,** see Dr. Hall, Rcfut. Hindu Philos. p. 901) by ignorance. R. 

t I. e. He became multiform by pure will. R. 

I This is to explain the original order in 1. 12, which differs fhmi that sdopied 
in the subsequent explanation. The Vy&na is placed last in the list abore, 
because its action is all-important ibr the health of the bodj and is best 
carried on when the others rest from their functions. The prioa and apioa 
are said to blow up the digettire lire, and the samdna distributes the digested 
juices through the limbs; the udina b the air whose Ainctions are swallowing 
and eructation ; and the Tjina supports the strength and growth of the 
body. — The Schol. takes it as utlaram eteshdm mfdmuifa Hipam ckdmiard, 

$ Niffhraii is explained as tirodadhdd^ ** eonceals.** 

II This alludes to the grahas of the iSomaylga. The io-^aOed Upinsa 
and Antary&ma grahas (or ressels ibr holding the Soma juice) arc plaoed on 
cither side of the updntusavana or stone used for bruising the soma pknt 
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IxKlicfl; (yet in recognised ah independent), from its non-manifc8ta« 
lion, its minutonessy its invisibility, its incomprehensibility, and 
itA purity from nil egoism ; in reality abiding nowhere, and itself 
not an agent, and appearing to be an agent only as abiding in 
the non-existent^ This verily is pure, unchanging, unmoving, 
nndefilable, unstirred by passion or desire, abiding in itself as 
the spectator ; and, having veiled itself in the web of tlie three 
qualities,f it stands as the enjoyer, — it stands as tlie enjoyer/' (7) 



THIRD CHAPTER. 

The Valakhilyas answered, '^O adorable one, if tliou thus 
dci^larcst the greatness of this soul, then what can tliis other bo 
which is also called soul,| which, assailed by bright or dark 
fruits of action, obtains accordingly honourable or mean births; 
and thus its course is upward or downward and it wanders about 
assailed by the various pairs?*'§ (1) 

(Pn\j6pati answered,) ** There is indeed anotlier, called the 
elemental soul,|| which, assailed by bright or dark fimits of 
action, obtains accordingly honourable or mean births, and thus 
its course is upward or downward and it wanders about assailed 
by the various pairs. This is the description thereof. The five 
rudiments are called by the name 'element;' next tlie five gross 
elements are callcil by the name ' element;* and the aggregation 
of these is called 'tlie body.'K That which verily rules in tlio 

♦ Scil. ignonince. 

t Ilsnng veiled itself in the covering of ignoranoe compoted of the three 
qualiticfi, m in s cloth composed of thretds. U. 

\ Scil. iht jivdtman, 

} I. e. cold, hett, honour, dbhonour, plessore, pain, ^c. 

II Bhdudiman^ the elemental soul, as being conceived as undistinguiabcd 
from the coin|)oiicnt elements of the body. R. 

^ I. c. the linga iarira is composed of the prdmd^^ the imdrfydni^ the «ft- 
lahharttnofH and the tamndtrdfd; the ithila larha of the five groaa 
elements. U. 
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aro impelled by tlic Soul as the wheel by the potter. As when 
the ball of iron is Imtntnerccly the fire is not overpowered, so this 
soul is not overpowered ; it is the elementid soul which is over- 
powered by its connection (with the component elements of the 
body). (3) 

'' It hath also been said elsewhere, ' This body first sprang 
from sexual intercourse, next it grew in a place like hell, thence 
it issued by the urinary passage ; it was heaped with bones, 
balaube<l with flesh, enwrapped in skin, filled up witli ordure, 
urincy bile, phlegm, marrow, fat, oil, and all kinds of diseases 
besides, as a treasure-house with wealth.' (4) 

**\i hath also been said elsewhere, 'Confusion, fear, des- 
pondency, drowsiness, slotli, inattention, old age, sorrow, hunger, 
thirst, niggardliness, wrath, atheism, ignorance, envy, merciless- 
ncss, folly, shamclessness, irresolution, rashness, fickleness, — 
these are the efTocts of (the quality of ) darkness.^ Internal 
thirst, fondnessy inordinate affection, covetousness, maleficence, 
love» hatred, dissimulation, jealousy, fruitless restlessness, caprice, 
excitement, emulation, pursuit of wealth, conciliation of friends, 
de|)endcnce upon one's family, aversion to midesired sensual 
objects, attachment to thoto desired, backbiting, largeiss-scatteN 
ing — these are the effects of (the quality of) passion. With these 
it is filled, by these it is overpowered ; therefore this elemental 
soul assumes various forms — assumes various forms."* (6) 



FOURTH CIIAFrElLt 

TiiRT (the V&Iakhilyas), with all their passions under subjection, 
in utter amazement approached him and said, ** O adorable one, 
worship to thee I do thou teach us further; Uiere is none other 

* In §. 4 the crili inBcparsbly connected with the groM body were enmne- 
rated ; here we hsTC those connected with the sahtil body. 

t In the prcvioui chapter it has been shewn that the one Sool, identical 
with pure intelligence, appears to be mnndane throagh the non-diacrimfaia- 
tiuii or its diitguise, the elemental tool, and it consequently appears to be 
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an order one attains not tliat order; and vben men say 'lie is 
one who adheres not to the orders, or an ascctie,* it is wrong.* 
(Yet on the other Iiand) there is no attainment of the true 
knowledge of the Soul to him who practises not ascoticisiny nor 
even are his ceremonial works complete. For tlius is it said, 'bj 
ascetic observance purity f is obtained, from purity is obtained 
intelligence, from intelligence is obtained the soul4 having 
obtained which he comes not back again.' (3) 

'^'Drahman is/ thus spake one who knew tlie knowledge of 
Brahman ; * this (asceticism) is tlie door to Brahman/ says he 
whose sin is purged away by ascetic observance; 'Om is the 
greatness of Brahman/§ sa^'s he who continually meditates 
(hereon, thoroughly concentrated in his thought; therefore by 
knowIe<1ge, by asceticism, and by meditation | is Brahman 
obtaine<I. Such an one procee<ls beyond the inferior Brahman ;1[ 
he attains to divinity al)ove the gods; he enjoys a bliss inde- 
structible, infinite, subject to no decay, who, possessed of such 
knowledge, worehips Brahman with this triad. G)mpletely 
filled, he verily attains to union with the Soul, released for ever 
from all those things by which he was once overpowered and 
rcducc<l to a mere charioteer." (4) 

* It 18 neceawry to fblfil the duties of one*s cast and its iiramat, al- 
though asceticism {tapa») is equally cmential. 

t Literally mttwam, or a state of soul in which the quality of goodneaa 
predominates. 

X Manai, or 'intelligence,* is explained as vivekavijndnam^ " diacrimhiatiTe 
knowledge ;*' this leads to diman or * Soul* — the supreme Brahman. 

§ All things are united with the wonls which express them, and all words 
are containe<l in the mystical word Om. 8ce Chhindogya Upan. ii. 23. 

II ** Since it is impossible that these three states should be simultaiieously 
produce<l in one man, we must here understand a successive process, as ia 
the boiling of the Yaviigd in the Agnihotra offering.** R. The YavftgiS is a 
kind of rice gnicl, said to be composed of four parts of rice to sixty-four of 
water, which are boiled down to one hslf of the original quantity. It is 
enjoined to be offered in the Agnihotra by one who wishes to obtain the 
owner!«hip of a village. (Taitt. DrAhm. ii. 1. 6. 6.) 

\ Iliranysgtirblia, or the Sound or Speech Brahman (&ibda Brahman)^ 
iKQtnfni^ vi. *i2. 
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FIFTH CHAPTER. 
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Now follows Kut9&yana*8 hymn of praise: ' Thou art Brahman/ 
and (hou art Vishnn, thou art Ilmlra, thou art Praj&pati \\ Uiou 
art A^rni, Varuna, V&yu ; thou art Indra, thou art the Moon ; thou 
art Foody % tliou art Yama, thou art Earth, thou art All,§ and 
thou art the Lni)ori8habIo ; manifold is tho dependence on tliee 
for proper and for relative good.| Glory to thee, lord of the 
world, thou art the world itself, the maker of all, the enjoyer of 
all ; thou art all life and tho lord of all pleasure and joy. Glory 
to thee, tho tranquil-soulcd, glory to thee, the most hidden, the 
inconceivahlo, the indemonstrable, who hast neither beginning 
nor end.' (1) 

** Verily this was at the first darkness alone ; it abode in the 
Supreme ; then, being set in motion by the Suprome,1[ it passes 
into inequality. Tliis condition becomes Activity ; this Activity, 
being sot in motion, passes into inequality. Tliis becomes the 
condition of Goodness. Tliis Goodness alone was set in motion ; 

he will obtain eventuAl emancipation. But whosoerer worship the limited 
(cf. Vcdinta Sutras, iT. 1. 4.) under the idea that ' food is Brahman,* * life is 
is Brahman/ * the sun is Brahman,* ' the mind is Brahman,* k^. they, not 
having performed the true Brahman-sacrifice, will ei\joy the proportionate 
fruits of their worship in the worlds lower that the Brahma-loka, and will 
again return to this earth. But some have even attained to the world of 
Brahman, who have intently pondered the five fires, Ac. (see the Bfihad 
Aranyaka Up. t^M/r R. 

* Sc. Iliranyagarbha. 

t iSc. Viriij. 

{ Anna^ masc, is cxpluncd as ' he who treats everything as food,* or ' he 
who acts as food ;* i.e. he who devours all, or is devoured by alL CC Taittirfya 
Upan. ii. 2. 

§ Vitioam. 

II The former (twdrtha) is explained as the four commoo ends, wealth, 
enjoyment, merit, and emancipation ; the latter {nodhhdvUia) as thai which 
belongn to each creature's peculiar nature or temperament. 

\ It was pervaded by the semblance of intelligeooe as a seed by 
water, kc, U. 

C2 
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in a (lay and night Yonder sun is tho extornal sotd, Pr&na is the 
internal ; henco it is said that from tho external sonKs motion is 
inferred the motion of the internal soul.* But whosoever iswise, 
void of sin, the master of his senses, clear-minded, firmly abiding 
in Ilim, having his eyes withdrawn (from all external objects), 
he indeed says that from the internal souFs motion is inferred the 
motion of the external soul. Now Uiat golden being within the 
sun who beholds this earth from his golden sphere, is tlie same 
who abiding within, in the lotus of the heart, devours food.f (1) 
** Now that wliich dwelling within in the lotus of the heart de- 
vours food, the same, dwelling as the solar fire in tlie sky, being 
cnllcil Time, and invisible, devours all beings as its food.** (The 
y (ilakhilyas asked) *' What is its lotus and of what composed ?'* 
(Praj/ipati answered), ** Its lotus is the same as the ether;! the 



who desire Hbermtion, has been all set forth, j\t^ that the One Supreme Soul 
is to be known as the individualized Brahman and also to be contemplated as 
under many diflcrent states as Brahman, &c. ; and liberation has been de- 
clared as the attainment of identity with the Supreme Soul. The sacred 
text, now, revealing the manifold greatness of this Supreme Soul in order to 
his being worshipped in various ways, proceeds in this latter portion to set 
forth, for the dull and mediocre students, various modes of his worship, 
together with their respective vehicles, (as Om, Ac, see $. 2), and also cer- 
tain means which relate to the pursuit of spiritual knowledge. As this por- 
tion is, however, supplementary {khiia)^ mutual connection between the parts 
is not universally kept in view ; still we shall explain it, seeking out the con- 
nection to the best of our judgment. R. 

* The sun revolves within the world in a day and night, keeping his right 
side to Meru, and Prina also in the form of breath drculatca within the 
body ; hence its revolution as established in the Mstra is inferred, vis., that 
in the 24 hours or the space of the sun*s revolution round Meru there are 
21,000 breaths of Prina. (The number is more exactly 21,600 inhalations 
and exhalations. See Sarva Darsana S. p. 175.) Or the analogy may be 
inferred from the declaration of 6mi\ that the AiU duration of human life is 
an hundred years, these years being measured by sccnmnlatioDs of such 
daily solar revolutions. R. 

t Sc. the various objects presented by the senses, as sound, &e. R. 

{ llie lotus of the heart, connected with the individual soul, is no other 
than the sky or ether, connected with the gods,— there is nodiflTerence between 
tlicni. Hence the ether is equally the so-called ** lotus,** whether it exist in 
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root upward ;^ the brandies are ether, air, fire, water, earth and 
the ro8t ; thus the world is one holy fig-tree, it is Brahman. 
The Bplenclour thereof is yonder Sun ; and it too is the splendour 
of Om. Therefore let a man by Om worship ceaselessly this 
(Prdna-Aditya). There is one verse which utters its praise ; thus 
saith (the Sruti.) — 'This is the holy syllable, tlus the supreme 
syllable ; whosoever knoweth this syllable, whatever he desireth 
18 \m:\ (4) 

*^\i hath boon also elsewhere said : — the sound-endowed form^ 
of this (Prixna-Aditya Soul) is Om ; masculine, feminine, and 
neuter, — this is its p;cnder-endowed form ; fire, wind, the sun, — 
this is \{a light-endowed fonn ; Brahman, Rudra, Vishnu, — this 
is its lord-endowed fonn; the gdrhapatya^ the dakshina, the 
ahavaniya fires, — this is its mouth-endowed form ; the Rich, the 
Yajus, the Siunan, — this is its knowledge-endowed form; bkiut 
bhuvas, iwavy — this is its world-endowed fonn; the past, the 
present, the future, — tliis is its time-endowed form ; breath, fire, 
the sun, — this is its heat-endowed form ; food, the waters, the 
moon, — this is its increase-endowed form ; intellect, mind, con- 
S(!iousnc8s, — this it its intelligence-endowed form ; prdna^ apdna, 
vyana^ — this is its /^rana-endowed form. Therefore by the afore- 
said Om are these forms praised, worshipped, ascribed. § Thus 
saitli (the Sruti), *0 Satyak&ma, this * syllable ' Om is the Supe- 
rior and the Inferior Brahman.' | (5) 



Up. ill. 12). '*All created beings are his first foot (or 'a quarter of 
him*), hii three feet (' or three-fourths or him ') are wliat is immortal in 
heaven." 

♦ Cr. KathaUp. Ti. 1. 

t From the Ka^ha Up., ii. 16, with one or two variations. 

\ Kach member or each triad is respectively apportioned to the letters 
a, u^ m, ai« parts of Om, and tliiis the whole Om becomes identified with 
each form " Swnnavati^'' kt. ; and, hence, each of these forms is to be medi« 
tatcd on as a distinguishing quality of the Prina-Aditya Soul. R, 

§ 8c. transferred to the Prfti^a-Aditya Soul as its attributes. 

II Trasna Upan. v. 2. These are the words of Pi'ppalida to his pupil 
Satynkania. lUiiiatirtha explains this quotation as meaning that the word 
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who may move our tliouglits/ — so Bay tlicy who dcclaro spiritual 
knowledge. As for hhargahy ho is cnllcd hhargah who is placed 
in yonder sun or is the pupil in the eye. 'His going forth 
{gaiih) is by rays' (bhdbhih)^ — thence he is bhargah; or Mie 
parches' {bharjayati), thence is he bhargah or Rudra, O sages. 
Or the bha implies that lie enlightens (bhdi) all these worlds ; 
the ra that he gladdens {mf\f) all these beings ; the ga that all 
these creatures go (gam) into him and come from him,^ thence 
is he bhargah. From tlie soma being continually expressed {iu) 
he is called s&rya ;f from bringing forth (su) savitri; from taking 
{add) dditya; from purifying (pu) pdvana (fire); from giving in- 
crease (pyni) apah (water) ; thus saith (the teacher.) The soul, 
whose name is immortality, { is the impeller of the body, the 
thinker, the perceiver, the goer, the evacuater, the delighter, the 
door, the speaker, the taster, the smeller, the seer, tlie hearer, and 
the toucher, § — he pervades, having entered into tlie body; thus 
saith (the teacher). Where the pure intelligence seems multi- 
plied, I there it is said to hear, to see, to smell, to taste, and to 
cause touch, for the soid knows all. But where the pure intelli- 
gence is seen in its unity, H there it is divested of effect, cause, 
and action,** it is bare of title, likeness, or predicate ; — what is 
It ? It cannot be told. ft (7) 

* They are absorbed into hira during sound sleep and in the intenrali 
between succetnive creations, — ^they are developed from him in waking and 
at creation. R. 

t The sun by his rising, culmination, and setting, determines the three 
tiroes for the soma libations. 

I There is a sruti, '* pr4na is rerily immortality.** 

§ These thirteen epithets shew that the soul is conditioned ■• the vital 
air, intellect, mind and the ten organs of action and sense. 

II As in waking and dreaming. 
^ A§ in sound sleep, Ac, 

** Sc, the determining notions of the object, the organ, and the organ's 
oficration. 

ft It is a step in philosophical ideas to recognise the action of the soul as 
underlying the senses; but a still greater to recognise the soul itself as apart 
from subject or object. " The ascribing actkms, forms, or names to the pure 
Miiil is only caused by the illusive impositions of ignorance.** U. 
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*sudhd i() ilio air of respiration, twAhd to tho dosconding air, swdhd 
to tlio circulating air, swahd to tho equalising air, iwdhd to the 
ascemling air/ — with theso five mantras ho makes the offering. 
Then in silence he cats the remainder. Afterwards again he 
wraps it up with water. Having washed his mouth, let bimf 
worshipping the soul, meditate on the soul with tliese two mantras^ 
* prdno *gniy and *viiwo *#t.* ''The supreme Soul, having 
entered (tho body), is pr(ina, composed of the vital airs, and the 
(digestive) fire ; may He, the all-enjoyer, being satisfied, satisfy 
all." ''Thou art all, thou art the universal fire, by thee is upheld 
all that is bom; let all the oblations outer thee; all creatures 
(live) where thou art tho Hfo-giver of all." Ho who eats accord- 
ing to this rule becomes not in turn the food of aught else. (9) 

" Again, another thing must bo known. There is yet another 
HKKlincation of tliis worship of tlio soul, as discerning the food 
and the eater of the food, — this is its description. The thinking 
Sj)irit, abiding within Nature {prad/iana)y — he verily is Uie 
enjoyer, he enjoys the food supplied by Nature. Verily, also, 
the animal principle* is also his food. Nature is the maker thereof. 
Therefore tho food is composed of tho three gunat ; the Spirit^ 
abiding within, is tlie ei\joyer. Hero sight is the evidence ; for, 
sinco animals spring from seed, it is the seed which is ultimately 
consumed ; and by this it is made clear that it is Nature (the 
ultimate cause) which is the real food. Tlierefore the Spirit is 
the enjoyer, and Nature that which is enjoyed; he enjoys, 
abiding therein. The food supplied by Nature, since it is the 
development of the different three gunat^ begins with Intellect 
and ends with the separate elements,f and is itself the sign (of 



" Verily life asked, • what shall be my raiment V They antwercd, ' Water.' 
llcncc, thofie who eat wrap it up before and alter the meal with water. It 
thuft ohtainH a garment ; it remains not naked.** 

* BhUttUman^ the animal principle as embodied in the compoand of organs 
and groM elements,— the elemental soul, cf. iii. 2. 

t 'Hie word viie»ha^ as here applied to the five groa dements, ocean in 
the S&nkbya k&riki, 38. 
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Supreme^ is this form of the Soul, which is (called) food ; 
for this vital principle (pr/ina) is composed of food. If it cats 
not, then it thinks not, it hears not, it touches not, it sees not, it 
speaks not, it smells not, it tastes not, and it lets loose the vital 
airs ; thus saith (the l§ruti.f ) But if it eats, Uien, being full of 
vigour, it thinks, it hears, it touches, it speaks, it tastes, it smells, 
it sees. Thus saith (the §ruti ;)| From food are creatures bom, 
whatsoever inhabit the earth ; thenceforth bj food alone thej 
live, and ultimately thereto also tliej return. (11) 

'Mt hath been also said elsewhere; All these creatures verilj 
wander about day by day, desiring to seize food. The sun by his 
rays takes food, by this he warms. Refreshed by food these 
vital airs digest. } By food verily fire blazes. By Braliman | 
desiring food was all this world produced. Tlierefore lot a man 
worship food as the Soul.Y Thus saith (the Sruti) ; from food 
creatures are bom ; being bom, by food they grow ; it is eaten 
and it eats beings, therefore it is called food.*^ (12) 

*' It hath been also said elsewhere ; This is the world-bearing 
body of the adorable Vishnu, namely this food ; life is the essence 
of food, mind of life, knowledge of mind, joy of knowledge. He 
who knows thus, possesses food, life, mind, knowledge, and joy. 
Whatsoever beings here eat food, ho who knows thus, eats food 
dwelling within them all. Food truly is the undecaying ; food^ 

* "Ilaving in the first ten chapters described the worship of the Son! 
under its character of prina and the Sun, with its series of ceremonies and 
its result emancipation, — the ^ruti now commences a new sectkm to set 
forth Tarious modes of worship of the individualised Brahman as essential 
intrlligcnce, which have bliss as their ultimate end.** R. 

t Cf. Chbflndogya Upan. tU. 9. 1. 

I Taitt. Up. ii. 2. 

§ Sc, perform their respective functions and bring their objects to tie 
cnjoyer, Soul. 

II Praj&pati. 

% The Scholiast here refers to the YedinU Sdtraa, iv. 1 . 4, 5, to remind 
the rcadrr, that although food and the Supreme Soul are thus identified, he is 
not thereby to identify himself with food. 

♦* Sc, anna from ad. Cf. Taitt. Up. ii. 5. 
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Yonder (sun) proceeds through all ilio parts of time ; ho who 
worships time as Brahman, from him time retires afar oiT. Thus 
saith (the Sruti) ; from time all beings flow ; from time they 
grow; and into time they set; time is embodied and unem- 
bodicfl.* (14) 

" There arc two forms of Brahman, Time and non-Time ; what 
was before the sun, that is non-Time, destitute of parts ; what is 
preceded by the sun, that is Time, possessing parts. The form of 
that which ]>osses8cs parts is Uie year. From the year verily are 
these creatures bom ; by the year, when bom, they here grow ; 
into the year they set. Therefore the year is Priy&pati, Time, 
fofxl, the nest of Brahman, the Soul. Tims saith (the Sruti) ; 
Time dissolves all beings in the great Soul :f but he who knows 
that in which time is itself dissolved, — he knows the Veda. (15) 

** This embodied Time is the ocean of creatures. Yonder (orb), 
called the sun, abides therein (as its cause), from which are bom]; 
the moon, the stars, the planets, the year, and the rest From 
these comes all this ; whatever is seen in this world of good or 
evil conies (\*om these. Therefore the soul of the sun is Brahman ; 
therefore lot a man worship the Sun under his name Time. 
• Some say ** The Sun is Brahman.*' Thus saith (the Sruti) ; the 
oflcrer, the enjoyer, tlie oiTering, the hymn, the sacrifice, V ishnu, 
Prajapati, all these are he, the lord, the witness, who shines in 
yonder orb. (16) 

*' Brahman was verily in the beginning (all) this. He was one, 
infinite ; infinite to the east, infinite to the south, infinite to tlie 
west, infinite to the north, infinite above and below; infinite 
every way. Of him, indeed, there are no such limits as eastem, Ac. ; 
there is no across, nor above, nor below. § This supreme Soul is 

* Sc embodied m the tun, and unembodled u the parts of time, frooi the 
moment to the year. R. 
t 8c. the non-Time. 
I Or '* are nourished by entering into its light.** 

§ The true reading it here 'WH fnV^I^I^ ^Jj V. Avdk teems to be 

here a neuter form, cf. pard^ Aitareya Up. iii. 9. 
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as prann, has obtained the mastery over his mind and lefl oat- 
side all the objects of the senses, then let him remain void of all 
volition. Since the individual soul called pr&na springs from 
the non-pr(ina ;* hence let the (apparent) pr(ina fix itself in the 
fourth stagcf Thus saith (the Sruti); That which is itself 
apart from intellect, which yet abides in the midst of intellect^ 
the inconceivable, the supremely secret, — on this let him fix 
his intellect;^ thus this subtil body, having no subject, is 
merged. § (19) 

**li hath been also said elsewhere: there is yet a higher exer^ 
cise of attention {dhdrand) for the sage ; after pressing the end of 
his tongue against his palate and restraining his voice, mind, and 
breath,! he beholds Brahman by contemplation. When thus, by 
the aimihilation of the mind, lie beholds the self-manifesting 
soul, the less than the least, as identified with the Supreme Soul, 
— then, having seen the soul thus identified, he becomes divested 
of self. Being thus divested, he becomes tmlimited, destitute of 
(material) support, only an object of pure thought This is the 
groat secret, — final Emancipation. Thus saith (the Sruti) ; By 
the serenity of the intellect he destroys all action, good or 
bad ; with serene soul, abiding in the Soul, he enjoys undying 
bliss. (20) 

** Itliath been also said elsewhere: The artery, called SiuihumnA, 
which supplies the passage for the vital air, rises upward (from 

* Sril. the Supreme Intelligence, void of all distinctions such u pHlna, &c. 

t liCt the soul, abandoning the notion that it is pHLna, meditate on itself 
as the non-pr/inA, or pure intelligence, and so, having passed the three stages 
(of waking existence, slee|i, and sound sleep), fix itself in the fourth stage of 
pure intelligence. 

I l^t him fix his intellect {chitta) thereon, i. e. let him bring his intellect 
into imity therewith by causing it to become identical in form. 

$ I'liin last clause, taekcha lingam nirAiraifam^ is explained in two ways. 
This which is called prina, i.e. the individual soul as characterised by the 
subtil body, will thus no longer appear in its separate individuality fhMn the 
absence of any conscious subject ; cr this subtil body bearing the name of 
intellect will thus become void of all objects. 

II This procem is called lamhiMdjfoga^ and its resultant state ummanibhdva, 

I> 
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sevenfold similitude. It is like the sound of rivers, or a bellj or 
a brazen vessel, or a wheel, or tlie croaking of frogs, or rain, or 
a sound heard in a still place. Passing beyond this ^^riouslj- 
likened sound, they lose tliemselves in the Supreme non-Sound, 
the unmanifesied Brahman. Therein they merge all their indi- 
vidual attributes, they can no longer be severally distinguislied, 
as the various flavours of the flowers are lost in the honey. Thus 
saith (the Sruti) ; Two Brahmans are to bo known, Uie Sound- 
Brahman and Uie Supreme ; he who is versed in the Sound- 
Brahman, attains to tlie Supreme.^ (22) 

*'It hath been said elsewhere: The syllable Om is Sound; 
its end is silence, f soundless, void of all fear or sorrow, full of 
joy and satisfaction, firm, immoveable, indestnictible, imperisli- 
able, certain, — its name is Vishnu. To attain Uiis state other 
than all else, let a man worship Uicse two. Thus saith (tlio 
Sruti); lie who is the Deity, Superior and Inferior, Om by 
name, — who is without Sound and absolute— on Him let a man 
mcilitate in the topmost place. ^ (23) 

''It hntli been said elsewhere : The body is the bow, Om is tlio 
arrowy its ])oint is the mind; having pierced the error-distin- 
guished darkness § he proceeds to that which is unenveloped by 
darkness. | Piercing tliat which was (once) enveloped thereby |T 

« Thin jlokft occnrs in the Malillbh. xii. S540, and it ii quoted in the Ssr- 
vfldaiiana Sangraha, p. 147, in the P&nini-daraana, where MMsis taken to 
mean '* speech,** ** words.** It alao occurt in the Am|ita Vinda Up. (Ind. 
Stud. ii. ri2 ) 

t The earlier Upaniahadi divide Om into four parti (3| mltiia), but hi 
the lUmatiipaniya Upnnishad (Weber's ed. pp. 912, 315) we find a di?ision 
into seven, »cU, 1. n, 2. v, 3. irt, 4. vindu^ 5. nAda (the nasal half-circle f), 6. 
the mkti (the namah of Om namahl cf. Weber*s Bdmaidp. pp. 292, 912X 7. 
idnta or the ensuing silence alter the word is uttered. (In p. 339 the 
nrdhamdtrn of Om is called the fourth, and vindu and ndda the fifth and 
sixth, aktharoM), 

I This is explained as either the heart or the coi\junction of the brows 
and nose, calle«l avimukta, 

^ I. c. the primeval ignorance. 

II I.e. the soul as separate from the bodily organisation. 
^ I. e. the soul as the stipposcd site of egoism. 

1)2 
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spirit, relcofioil from all Bonsuous tics, and for six monilis intent 
on conccnimtion ; but it never takes place to kim, bowever fired 
(by instruction), ^vbo is liarnssed bj passion and darkness and 
i-cniains aitacbed to cbild, wife, or family.** (28) 

Tbus having spoken, the son of Sak&yana, with his heart fixed 
on bis inner self, having made Iiis obeisance to him^ said ; ^* by this 
knowlcflge of Brahman, O King, did the sons of Praj&pati^ mount 
the path to Brahman. By the practice of Yoga a man attains to 
contentment, to the endurance of contraries, and dispassionate- 
ness. Let him not reveal this deepest mystery to one who is not 
a son or a pupil and dispassionatcf Let him give it to him who 
is entirely devoted to bis teacher and possessed of all virtues. (29) 

Om I Seated in a pure place, himself pure and abiding in Uie 
quality of goodness,^ let him continue studying Brahman, speak- 
in^rof Brahman, meditating on Brahman, worshipping Braliman. 
He becomes absorbed in the perfect Brahman who yearns to- 
wards the |)erfect (man). Then himself, now another (firom hia 
own incorporated individuality), with all liis bonds cut asunder 
by the earned manifestation of Brahman, void of all hope, void 
of nil fcnr from others as from himself, void of all desiroi — he 
attains to imperishable, unbounded happiness. This entire ab- 
Ronco of desire is, as it were, Uio highest outcome of the su- 
premo treasure. For be, as man, is by nature all made up of desires^ 
cliaracterizcd by (the transitory conditions of) certitude, volition^ 
and self-consciousness, and therefore in bonds ; lience he who is 
tiio opposite of all this, is emancipated. Now some Bay§ that 

« The V&lakhilyM. 

t SwcUJw. Up. vi. 22. 

t Kc. frith his mind perfectly calm. 

§ ThcM arc the 84nkhy««, who mainUin ihst it is not the Soul which Is 
botiiid ; but that it in the Intellect (hudtlhi or ffMiAnl)— the first prodtietkm 
of the gttnai in prahriti^ and therefore here called puyo — whieli beco me s 
bound by' tlie peculiar function of intellect, adhyavarnnfo^ through the 
influence of the old impressionfl from former actions which have hardened, 
a^ it were, into a new special nature round it. llie fault attaching to 
adhyavandya is the devotion to tlioec external objects which it hdongt to 
that function to pronounce upon with transitory certainty. The Upanishad 
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Bmliinan. Buniiing oi)en ilio door of iho sun, lie doparicd 
by ilic upward path.* On this jYoint the sages declare ; 

Endless are the raysf of that soul which abides like a lamp in 
the heart, — white and black, brown and blue, tawny and reddish* 
One of these^ rises upward which pierces the orb of the sun ; 
by this, having passed beyond the world of Brahman, they attain 
to the supreme abode. The other hundred rays § of the heart 
also rise upward ; by them a man obtains Uie si)ecial mansions 
of the diflforent classes of the gods. But Uiose rays which are 
many-hucd, downward-pointing and of faint lustre, by these a 
man passes on helpless to receive here the fruit of his works. 

Therefore yonder adorable Sun is the cause of creation, of 
heaven, and of emancipation. || (30) 

One asksylf ** With what are these senses identical, when they 
go forth to their objects, and who sends them forth or restrains 
them?" Another answers, **They are identical with the soul; 
the soul sends them forth or restrains them ; so do the Apsara- 
sas,** and the sun's rays. By its fiveraysft the soul devours its 
objects.** Which of these is the soul ? It is tliat which is defined 
by such marks as pure, clean, undeveloiKxl, calm, &c. ; it is to bo 
apprehended by its own signs. This is the sign of that which 

* Or this may be taken ^ they departed,** i. e. those who worship the eon- 
ditioned (ii^tma) Brahman, as opposed to those who, like Bfihadratha, wor- 
shipped the unconditioned {mrguna) Brahman. 

i Thew are the various arteries fh>m the heart, Cf. Chhindog3ra Up. 
viii. 6 ; the various hues are caused by the varying proportion of the three 
htimours. 

t The muhumnd artery. 

$ Cr. Kstha Up. vi. 16. 

II If he \n not worshipped at all, he gives continual births; if he Is 
wor)«hi|)pcfl ns a god, he gi?es heaven to the worshipper ; if as Brahman, he 
givcfl emancipation. R. 

Y The talc of 84kllyanya and Bphadratha is now finished ; and the Sruti 
proceeds to discuss certain questions hitherto left undetermined. 

** The Apsarasas are explained to mean here the various enticing objects 
of the senses ; and the sun's rays are said to include metonymically the 
vnrinii!* other deities of the organs (see Aitareya Up. i. 1. 3.) 

ft The five senses. 
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TIiiH (G/irliapaiya) firo with its iivo bricks is ilio year. Thoso 
aro ilio bricks thereof: — the spring, the suminery the rains, tlie 
autumn, the winter. By tlieso this fire becomes possessed of a 
front, two sides, a back, and a centre. This (earth) is the first 
laying of the bricks of Prajapati| the knower of the soul. (Tliis 
fire), tossing up tlie sacrificer with its hands to tiie firmament, 
presents him to V&yu. Verily Pr&na is V4yu.*— Prd^a is (the 
l^akshina) fire. Tliese aro the bricks thereof, — ^the vital air Uiat 
goes upward, that circulates, that goes downward, that equalises, 
that goes forth. By these this fire becomes possessed of a front, 
two sides, a back, and a centre. Yonder firmament is the second 
laying of the bricks of Praj&pati, the knower of the soul. (This 
fire), tossing up with its hands the sacrificer to heaven, presents 
him to Indra. Yonder sun is Indra. — He, Indra, is the (Ahava- 
niya) fire. These aro the bricks thereof, — tlie Rig, the Yajus, 
the S&ma, the Atharvangirasas, the Itih&sa, tlie Pur&na.f By 
those this fire becomes possessed of a front, two sides, a back, 
and a centre. Yonder heaven is the third laying of the bricks of 
Prnj/ipati, the knower of the soul. (This fire) with its hands 
ofTors the sacrificer to Prajfipati, tlie knower of tlie soul. The 
knower of the soul, tossing him up, presents him to Brahman ;X 
abiding in him, ho becomes possessed of all happiness and 
joy. (33) 

The earth is the G&rhapatya fire, the firmament is the Dakshi^a 
fire, heaven is the Ahavanfya fire. Hence $ are they called the 
Pavamfma, the Pavaka, and the Suchi,| since by these is the 



* Vftju it thus identified u PHLns tnd Ilirsnjrsgarbha. 

t These last two are eoniddered is one. 

t I. e. the inferior Brahman (masc., not neuter) ; as we learn fVom the 
Vcd/inta 8utra^ on the authority of tlic sage Bidari, that there csn be no 
such thing as motion mentioned, when the Supreme Brahman it the end 
nttaincd. U. 

$ 'J'he »Schol. would read ia eva for iata eoo, — " these are called,** kc 

Tlicsc are sacrificial epithets of Agni as ** the pure,** '* the purifier,** 
" tlic briglit** (see K43rana on Taitt. Brihm. i. 1, 6.) After the ceremony of 
laying the fire (tidhdna) at the Agnihotra, three oblations are oflfcrod to Agni 



Upanithad. 281 

mind itAclf vanisliOB, then is that tho higlicst plnco. So long is 
tho mind to he kept imder, until it becomes lost in the heart ; 
this is knowledge, this is liberation ; all the rest is but book-pro- 
lixitj. The happiness which comes to that mind which has 
washed away its defilement bj intense abstraction and which has 
merged itself in the SouI,-*this cannot be uttered by the voice ; 
it is apprehended by its own perception alone. As one cannot 
distinguish water in water, nor fire in fire, nor ether in ether, so 
ho whose mind is thus absorbed, is completely emancipated. 
The mind alone is to mortals the cause of bondage and liberation ; 
cleaving to objects of sense, it is only for bondage ; when it is 
void of all objects it is called liberation.*' 

Hence to those who offer not the Agnihotra, who lay not the 
bricks for the fires, who are destitute of knowledge and who 
meditate not on the Soul, the pursuit of tlie empyrean ^ of tho 
abode of Brahman is utterly barred. Therefore is Fire to bo 
worshipped with oblations, to be laid wiUi bricks, to be praised 
with hymns, to be meditated upon. (34) 

Adoration f to Agni, abiding in tlie earth, the rememberer of 
the world; do thou give the world to me Uie worshipper. Adora- 
tion to V&yu, abiding in the firmament, the rememberer of the 
world ; do thou give the world to me the worshipper. Adoration 
to the Sun, abiding in tlie sky, the rememberer of the world ; 
do thou give the world to me the worshipper. Adoration to 
Brahman, abiding in all, the rememberer of all ; do ihou give all 
to me the worshipper. The countenance of the true (Soul) is 
hidden by a golden disc; O Piislian, open it, that I may obtain 
the truthful Vishnu. He who is the being in the sun, — I am He. 
This is the tnithful One, — the essential nature of tlie Sun. It 
i» bright, in the form of a man,{ devoid of sex ;$ it is but a 
|K)rtion of that splendour that pervades space, which appears in 

* Lit. "the ether or sky/* tnjtman^ so named m being dcttituie of all 
form. 

i Here follow miintr«8 for the tpiritual worship of the ftre* kt. 
\ (;hh/indo^ya Up«n. i. 6. 6. 
J Swet/isw. Upan. v. 10. 
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ilio lightning flashes of the cloud-eoneenlcd h'ght in tiio highest 
empyrean^ — thej, from bearing the reflection of the light of tlie 
Supreme Glory, (seem multitudinous) as tlie flickering flame- 
crests which follow the fire. (35) 

There are these two manifestations of the Brahman-light,^ — 
the one is calm, the other abundant. The home of the calm is 
ether, the home of the abundant is this (visible) food. Therefore 
must offerings be made in the sacrificial area with hymns, com, 
ghee, flesh, cakes, food cooked in the iihdU, &c.,f and with meats 
and drinks thrown^ into the mouth ; | (let a man eat these latter) 
thinking, ** my mouth is the Ahavanfya fire.*' (Let this be done) 
for the increase of vigour, for the attainment of heaven, and for 
immortality.| On this point they declare: Let him who desires 
heaven offer the Agnihotra, by the Agnishtoma he wins tlie 
kingdom of Yama, by the Uktha the kingdom of Soma, by the 
ShodaJin the kingdom of the Sun, by the Atir&tra the heaven (of 
Indra), by the continued sacrifices (from those of twelve suc- 
cessive nights) up to those which last a thousand years the heaven 
of Prajfipati. As the lamp consists of the imion of the wick, the 
vessel, and the oil, so from the union of the individual body and 
the world exist the Individual Soul and the pure Sun.Y (36) 

Therefore let him devoutly honour the aforesaid (round of cere- 
monial rites) by re])eating the word Om (at their commencement.) 
Unbounded is its might, and located in three sites^ — in the fire. 



* SciL the Mlf-miiniresUtion of thought which is identical with Brahman. 
t These offeringfl are to be made to Brahman as Ilwara. 

I The Schol. reads here avakUhiaif^ i. e. with the meat and drink remain- 
ing after the ofTering. 

§ These ofTerings are to be made to Brahman as the Jfritman. 

II The txvo former ol^jeeta belong to the inferior worshippers ; the third 
obji'ct belongs to the worshipper who desires liberation, and who therefore 
must not neglect these rites. 

^ As the lamp bums until all the oil in the wick and the veMel it eon- 
sunictl, so the light of Brahman remains divided as the individual soul and 
the Sun, until all the latent influences of previous actions in the incorporated 
being and in the world are exhausted. K. 
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Having moditated on tho Sonl, which is less than the least, 
which reveals itself (within the lotus) of the size of the thumb, 
in the span (of the heart) within tho body, he becomes identified 
with the Supreme; there all desires are collected together. 
On this point thus declare the sages : Revealing itself within 
(the lotus) of the size of the thumb, in the span (of the heart) 
within the body, like the flame of a lamp burning dimly or 
brightly,* that Bralmian, the object of universal praise, the 
great deity, entered all beings. Om I adoration to Brahman I 
Adoration I (38) 



SEVENTH CHAPTER. 

Aqni, the G&yatr{ metre, the Trivrit Stoma,f the Rathantara 
S&man, the Spring, the vital air that goes upward (pr&i^a), the 
lunar mansions, the Vasus, — these rise to the east (of the sun|), 
they warm, they rain, they praise, they re-enter within (the sun), 
tlicy look through the opening.^ He (the Sun) is inconceivable, 
formless, imscarchable, concealed, faultless, compact, deep, void 
of qualities, pure, resplendent, the enjoyer of the three qualities, 
terrible, uncreated, the Lord otyogintf omniscient, mighty, im- 
measurable, without beginning or end, possessing all excellence, 
unborn, wise, indescribable, all-creating, the soul of all, all-eii- 
joying, tlie ruler of all, he who is within the inner life of alL (1) 

Rmancipttioti is progresiiiTe ; the worshipper first obtains the caosd Brah- 
man, and then subseqiicntlj rises to identity with the aheolute rA 2r. 

* Literally ^ manifesting itself in two or three wsjrs,** i^ in an inferior, 
middle or superior way, in proportion to the degree of purity in the internal 
organ, as a lamp bums dimly or brightly according to the nature of the oil 
and wick. Jl. 

t See llaug*8 Aitareya Brihmsna, vol. ii. p. 237. 

} The Sun is to be contemplated as thus attended by these embodied 
powers. 

§ Anqnetil du Perron, ^ hoec, h TiA radii solis, Tolitionem aqu« vitsB aeqni- 
rciulro faciunt,** or, as SchoL, ^by the door or path of the aetionof the son's 
rny^ they lichold the ambrosia to be enjoyed.** 

E 
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thoy rain, thoj praise, they re-entor within (tlio sun), thoy look 
through the oi)ening. It is he who is wise, the supporter, who 
abides within all, the imperishable, the pure, the clean, the re- 
splendent, the patient, the calm. (6) 

It it this which is the soul within the heart, infinitesimal, 
kindled like fire, assuming all forms; his is all this (visible) 
food; on him are all these creatures woven. This is the soul, 
from which all sin is abolished, the ageless, the deathless, the 
sorrowlcss, beyond all hunger or thirst*, whose volitions are abso- 
lute, whoso desires are absolute — this is the Supreme Lord, tliis is 
the King of l>eing8, this is the protector of beings, this is the pre- 
serving dyke of creation. This Soul, tlie Lord, is Sambhu, 
Bhava, Uudra, Praj&pati, the Creator of all, Hiranyagarbha, 
the Tnitli, Prana, Ilansa, the Ruler, the eternal, Vishnu, N&- 
rayana, — he is the one being who dwells in (ire, who dwells in 
the heart, and who dwells in the sun. Adoration to tliee, assuming 
all fonns, who abidcst in the true ether. (7) 

Now follow the im|>edimentst to the attainment of knowledge, 
O King 1 This is verily the source of the net of infatuation, — that 
he who is (it for heaven has intercourse with those who are not 
fit for heaven ; this is the source. Even though a tree with wide- 
spreading branches is {lointed out before them, they take up 
with the mean bush. Those too, besides, who are for ever lured 
by pleasure, for ever sent on another*s errands, for ever begging, 
for ever living by mechanical trades, — and those too who beg in 
cities, who perform sacrifices for those who should not offer them, 
the disciples of Sildras, and Sudras who read the sacred books ; 
and those too who are knaves, who wear matted hair,| dancers, 

* The Schol. expliiint avichUkitioh u tnmdhd ehikUsd yoBya ndsti^ ** be who 
has no need of Tsriout kinds of food as a remedy for hanger,** and av^MaJ^ 
as for apipAMh. Rut the tnie reading is prolM^ly mpdiah^ L e. '^ he who b 
free from all doubts or bonds.** 

f Having described the Tarions means, with their ends, which are to be 
followed bj those who desire the snmmam bonam, the 6niti now proceeds 
to declare the hindrances in the path to its attainment which are to b^ 
avoiiletl. U. 

} The Scliol. cjrplains ja{a as'* one who uses improper language,** biii 
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g^ny. — Ile^ who knowflboih togoiher, scicnoe and non-«cienoeif 
crosses death by non-science and enjoys by science immortality. 
Those| who dwell enwrapped in the midst of non-sdencey but 
fancy themselves wise and learned, go round and round, 
hurrying hither and thither deluded, as the blind led by the 
blind. (9) 

The Devas and Asuras who desired the knowledge of the 
Soul, approached Brahman. Having worshipped him, they said, 
** Oh adorable one, we desire the knowledge of the Soul, do thou 
tell it unto us." Then, having long pondered, he reflected, 
** these asuras think the soul to be something other than itself." 
Therefore he told to them something far other than the tnith. 
This (false idea) do these men, infatuated, now follow devotedly, 
abolishing that which supplies the only means of tran8port,§ 
speaking falsely ; they look on falsehood as truth, as in a magic 
shew. Hence what is declared in the Vedas, that is truth ; 
what is declared in the Vedas, that do the wise follow. There- 
fore let not a Br&hman study aught contrary to the Vedas, for 
this would be the fruit.| (10) 

This verily is the essential nature of the Veda, — ^the supreme 
splendour of that ether which abides in the cavity of theheart, — this 
splendour is located in three sites, in tlie fire, tlie Sim, and pr&i^f 
The syllable Om is verily the essential nature of that ether which 
abides in the cavity of the heart By this syllable, Om, that 
(splendour) germinates, it shoots upward, it expands, it becomes 
continuously the vehicle of the worship of Brahman.^^ Accom- 

* YijiiMincja Upiin. 11. 

t Avifiyd 18 cxpUiticd to mean here the devotion to external cerenumiet. 

I Katha Upan. ii. 5. The printed text of the Ka^ha rcada tfortamdnd^ 
for rfihfyamdmih. 

§ 8c. the Veda, hj which alone right knowledge is prodaccd. 

II Scii. he would fall into hell or some lower hirth. CtChh4&d.Up. mi fin, 
\ Cf. Miipra^ Ti. 87. 

** That uplcndonr germinates in the form of the mystic syDahle Om, as a 

fccti gcmiinatca, i. e. it is manifbstcd as the primeTs! iorm of the Veda, 

it next shoots upward as the internal aound, Om ; and lastly it expands as 
an audible effort of the breath in the uttered syllable itself. 
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than the leaat; it then becomes doubled in the throat; when it 
reaches the tip of the tongue, know that it is threefold ; but when 
it issucsforth (as speecli), they call it the mother (of words). He 
who sees all this, no^more sees death or disease or misery ; he, the 
seer, sees the AH, everywhere he obtains the All.^ He who dwells 
in the eye, he who wanders in dreams, he who ei\joys sound 
sleep, and he who abides beyond^ — these are the four conditionsf 
(of the Soul), and the fourth is the greatest of alL In tlie three 
walks the ono-footed Braliman, and Uie three-footed walks in tlie 
last;{ by reason of the experience of the false and the true, the 
great Soul api)ears possessed of duality, — he appears possessed of 
duality. (11) 



* Scil. seeing Dnhmtn m all, he becomes himMlf Brahman. 

t These four conditions correspond to the states, respectively caHcd 
Vaisw&nara, Taijasa, Prigna, and the fourth or absolute, as gi?en in the 
Mindukya Upanishad. 

X There are two states of mundane existence, til, as cause (sc. dvr^i) and 
.as effect (sc. ivtpyflq). The effect is twofold, as gross or subtil. The first or 
waking condition of the Soul, Yaiswinara or Viswa, u disguised and limited 
by the gross effects, the second, or dreaming state, Ta\jasa, by the subtil 
effects. The third state, that of sound sleep, or PH^na, is onlj disguised and 
limited by ignorance as the general cause of all mundane existence — ^this 
remains for the present latent in it, but is still capable of being called out 
into actuality. The fourth condition (Turfya) is undisguised by either 
cause or effect, and therefore unlimited and absolute. The Scholiast quotes 
here a sloka from Gau4ap&da*s k&riki (i. 11), *«The conditions Yiftwa and 
Taijasa are bound by the cause and its effects (fc. bj the original ignorance 
and the ideas of mundane existence which it produces) ; the cooditioii 
Prigna is only bound by the cause ($e, ignorance), but neither the cause 
nor the effect can exist in the Turfya.** (For haryena in p. 221, 1. 16 read 
turyt 7ia.) 
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